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The Mitzvah of Mezuzah Is Beneficial for Protection and Longevity
It Is Associated with Yaakov Who Was Protected and Did Not Die

In this week’s parsha, parshas Vaeschanan, we find the
first passage of Krias Shema. In this passage, we learn about
one of the most important of the “taryag mitzvos” given to us
by HKB”"H—the mitzvah of writing a mezuzah and affixing
it to the doorpost of our homes. The passuk states (Devarim
6, 9): “7rywar gnea vt Yy ananst’—and write them on the
doorposts of your house and upon your gates. This mitzvah
is repeated in precisely the same words in next week’s parsha,
parshas Eikev, where we find the second passage of Krias Shema
(ibid. 11, 20): “qraywatqnea nirm Yy anansy.

From the fact that the Torah mentions this mitzvah in both of
the first two passages of Krias Shema, our blessed sages deduce
that these two passages-- “pnaw*“ and “ymw ox mm”’—should be
inscribed on the parchment of the mezuzah. For, it is as if the
Torah is instructing us explicitly in each of these passages:
“@nanst”—to write the passage down and place it: qn°a nirmby”
“pmywat—on the doorposts of your house and on your gates.

As to which side of the entrance one is to place the mezuzah,
the Gemara teaches us that it is to be placed on the right side of
the doorway as a person enters his home. This fact is derived
from the words: “n s nirim Yy onanst”; the word “9na” (your
house) is elucidated as “1nx»3”—the direction in which you enter.
In other words, it is considered as if a person enters his house on
the right side, because he usually lifts his right foot first.

Hence, it is only fitting that we take a closer look at this
sacred mitzvah, which we encounter several times daily—as we
enter the house and as we leave it. We shall examine the deeper
significance of this mitzvah, the purpose of the mitzvah and the
good omens associated with it—such as being blessed with long,
fruitful lives and the protection of the entire household. We
shall introduce sources from the Talmud, the Midrash, the Zohar
hakadosh, as well as from our holy Rishonim and Acharonim. We
pray that the Almighty guides us on the path of truth!

Inspirational Words from the Rambam
regarding the Mitzvah of Mezuzah

We shall begin by introducing what the Rambam writes
regarding the purpose of the mezuzah. It is worthwhile for
every Jew to remember this message when encountering the

mezuzah. Here is what he writes (Hilchos Mezuzah 6, 13):

RX°1 0197w 11t 991,790 Yo NI KT 2aam ,1rras Aneny 0N aen”
523 PRTIYT INIWR 1P NN 191, 4apn DYt owit T pans
2511, 8519 71 NPT RYR 2onb1y nyiyy obiyh 1ha1pe 28T pRY P, 1an
15 wow i 95, 0IIWRAN DM 19AK 0w 19T Y1 YT AR K1
NUMY KW RIT PN LIRSS TTITAT 1T NYReNT 1PINTaT TWRAA PYan
nRAw R1OMYR INIR PYEnY 0UoRYRn 0 11 ,evan P Ty W e
axmey 1R 2030 ' NR nan (n-T nonn)

A person must show great care in the observance of the
mitzvah of mezuzah, because it is an obligation which is
incumbent upon everyone at all times. Whenever a person
enters or leaves the house, he will encounter the unity of
the name of HKB”H, and will remember his love for Him.
Thus, he will awake from his sleep and his obsession with
the vanities of time, and recognize that there is nothing
which lasts for eternity except the knowledge of the Creator
of the world; he will immediately regain full awareness
and follow the paths of the upright. Our early sages said:
Whoever wears tefillin on his head and arm, wears tzitzit
on his garment, and has a mezuzah on his entrance, can be
assured that he will not sin, because he has many who will
remind him. These are the angels, who will prevent him
from sinning, as it states (Tehillim 34, 8): “The angel of God
camps around those who fear Him and protects them.”

Let us elaborate on the first part of this passage from the
Rambam based on what we have learned from the great author
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of the Chiddushei HaRim, zy”a, (Bo). He addresses the practical
significance of HKB”H’s command to write the two passages of
“yrw” and “prmw BR 21” in the mezuzah and to affix them to the
doorpost of one’s house. He refers to the following Mishnah
(Berachos 13a):

13 ,91mY ar MY yaw nwna e oY ,anap 1 pwine 0an e
“nrign D1y 1oy Sapn 90 iR AYonn oonw nisbn b1y 1oy Sagsw Rabbi
Yehoshua ben Korchah said: Why does the passage of
“shema” precede the passage of “v’haya im shamoa”? So
that a person will accept upon himself the yoke of Heaven’s
sovereignty first, and then accept upon himself the yoke of
mitzvos. In other words, in the first paragraph of Krias Shema,
we accept upon ourselves “ol malchus shamayim”—the yoke
of Heaven’s sovereignty in general terms—and proclaim our
emunah in the oneness of Hashem (Devarim 6, 4): Yx=w? ynw”
“1mR 1 12999R "1, then we are commanded to love Hashem (ibid.
5): “qxnYsa1wo:yost 133 Yoa bR it ax nansy’. In the second
paragraph of Krias Shema, we accept upon ourselves the yoke
of mitzvos (ibid. 11, 13): »21% 9wK *nnxn YK wnawn iy ox
.“m1em mONR MIEn

It is precisely for this reason that HKB”"H commanded us to
inscribe these two passages--“ynw“ and “pmw X mm1"—in the
mezuzah at the entrance to our homes. They serve as a constant
reminder—as we enter and exit our homes—to accept upon
ourselves “ol malchus shamayim” and "ol mitzvos,” mentioned
in these two passages. In this merit, HKB”H will not allow the
force of destruction to enter our homes. This concludes his

holy remarks.

This is the message being conveyed by the Rambam at the
beginning of the passage cited above: “Whenever a person
enters or leaves the house, he will encounter the unity of
the name of HKB”H (7nx 't 12°pYx ') and will remember his
love for Him (1°pYx 't nx nanxt). Thus, he will awake from
his sleep and his obsession with the vanities of time (73>w2
7n1731), and recognize that there is nothing which lasts for
eternity except the knowledge of the Creator of the world.”
The last part of this sentence refers to the acceptance of the
yoke of mitzvos in the passage of “v’haya im shamoa”; for, by
performing the mitzvos, we merit a degree of perception and
knowledge of Hashem, as David HaMelech explains to his son,
Shlomo (Divrei HaYamim 1 28, 9): 7228 *pYX nx ¥ 212 nnayw nnxy
“meamn waia1 avw ava wmrayri—and you, Shlomo, my son, know
the G-d of your father and serve Him with a whole heart and
a willing soul.

Shvilei Pinches

Now, let us address the second part of the passage from
the Rambam. It is based on the following Gemara (Menachos
43Db): y1ara PYeant 1WwRAa PYan Y wrw Yo 1R 3pye 13 iR e
(2°-7 nYnp) MR RV KW PN Y37 ,1MmNaa T 1Taas naNeN
220 ‘11 RYR nan (n-TY mYvnn) AnINT pn anns KXY whnenn vim
Smybrer Ry Rabbi Eliezer ben Yaakov says: Whoever
has tefillin upon his head and upon his arm, tzitzit upon
his garment and a mezuzah upon his doorway, there is a
complete presumption that he will not sin--for it is stated:
“And a three-ply cord is not easily severed!” And it states
further: “Hashem’s malach encamps around his reverent
ones and he rescues them.” Thus, we see that a person who
fulfills these three mitzvos—tefillin, tzitzit and mezuzah—is
safeguarded from sinning.

From the words of the Rambam, we learn the meaning of
this statement in the Gemara. The malachim generated from
the fulfillment of these three mitzvos protect that person
from sinning. In the words of the Rambam: “Because he has
many who will remind him. These are the angels, who will
prevent him from sinning, as it states (Tehillim 34, 8): “The
angel of God camps around those who fear Him and protects
them.” Thus, we learn that when a person fulfills the mitzvah of
mezuzah, he should have in mind the fulfillment and completion
of this trio of mitzvos: tefillin, tzitzit and mezuzah. In their
merit, he will be safeguarded from sinning.

The Mezuzah Is a Segulah
for Protection and Long-life

Now, we stated above that Chazal teach us that the mitzvah of
mezuzah is associated with several amazing segulot—benefits
and rewards. Let us begin with the words of the author of the
Shulchan Aruch (Y.D. 285, 1): &y mm ,yaw nwaa 21ns% nwy nign”
19127 1278 113 AR 901, TRR 13 AN 7eax, nnan nnm by nyapyl ymey
“rmane 13 70T 198 O L1033 nn—it is a mitzvat aseh to write
down the passage of “shema” and “v’haya im shamoa,”
and to affix them to the doorpost; one should pay careful
attention to this mitzvah; all that are scrupulous in the
performance of this mitzvah, they and their children will
be granted long-life; if one is negligent in the performance
of this mitzvah, their lives will be shortened. The source
for this statement is an elucidation in the Gemara (Shabbas
32b) regarding the juxtaposition of two pesukim. First it states
(Devarim 11, 20): “qaaywat 90 s v 9y anans?’—the mitzvah
of mezuzah, and immediately afterwards, it states (ibid. 21):
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“@3%13 "1 B 1270 1ynY"—in order to prolong your days and
the days of your children.

Regarding this matter, we find a wonderful allusion from the
Shela hakadosh (Chullin) presented in the name of the Recanati
(Vaeschanan). He notes that in the first passage of Krias Shema,
the word “nirm” is spelled deficiently—without the first “vav”

«

between the two “zayin”s; as a result, the remaining letters
can be rearranged to spell “nm 1"—the displacement of death.
This teaches us that in the merit of performing the mitzvah of
mezuzah, the Shechinah dwells at our doorway, and as a result,

we are spared from the “malach hamavet.”

Not only is the mitzvah of mezuzah a segulah for long-life
and salvation from death, but is also segulah for protection from
any ill befalling any member of the household. The source for
this notion is also found in the Gemara (Menachos 43b): =nx”
3w Ton BT W N LR W TR RUapit NTes RYW RTINS, R 039
R1T1,2°1831 PIW 172,10 1K TSP TR, YINER 1NIR (71Rwn 2P Ranan
1m0 1 By e i R ' (-Kop noYnn) anaNaY ,yinan 11awn Rabbi
Chanina said: Come and see how unlike the characteristic
of HKB"H is the characteristic of those made of flesh and
blood. The characteristic of those of flesh and blood is that
the king dwells inside and the people guard him from the
outside. The characteristic of HKB”H is not so. Rather, his
servants dwell inside and He guards them from the outside,
as it is stated: “Hashem is your guardian; Hashem is your
shade at your right hand.” The Darkei Moshe (Y.D. 286, 4)
writes in the name of the Shu”t Maharam of Rothenburg (108):
“y3 15w 197 Pt BIW 1R, NSRS TITR 1PINRY nYa Yow s nvam'—I
am certain that any house that is equipped with a proper
mezuzah, no harmful force can prevail in it.

Now, it is the established Jewish custom mentioned by
the Rambam (Hilchot Mezuzah 5, 4), and the Tur (Y.D. 288),
in the name of his father the Rosh, to write on the outside of
the parchment, opposite the inscribed passages, the holy
name 1. Concerning this custom, the Rama writes in Darkei
Moshe (ibid. 3) in the name of the Kol Bo (90): 2mnsY mmw "
“IRAW N7 NRTY PIPTI0I T QWY 21an N1 IRwn ane own tr—the
reason it is customary to write this name in preference to
other names is because this name is an acronym for =1y
YR naver—guardian of the Jewish home. In a similar vein,
the Arizal—whom we shall present shortly—explains that this
name is an acronym for Yxaw’ ninvt anrw—guardian of the
doorways of Yisrael.
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We find the following somewhat terrifying scenario
described in the Zohar hakadosh in the Raiyah Mehemnah
(Vaeschanan 263b): “Next to the door stands a demon; it
has permission to cause harm; it stands to the left of the
doorway. When a person casts his eyes and sees the secret
of the name of his Master on the mezuzah, which is on the
right side of the doorway, and utters it, the demon cannot
harm him.

The Chida writes in the marginal notes Nitzotzei Orot on the
gloss of the Zohar (ibid. 4) in the name of the Arizal in Zohar
HaRakia that the Zohar is referring to the divine name v
inscribed on the outside of the mezuzah. Here are the words
of the Arizal as brought down in the sefer Matzas Shimurim,
authored by the divine kabbalist Rabbi Nasan Shapira:

99151 ATITRAY 1w Bwa Yonoay 1Uay ,n%aa DINT D100 QWK nyar
S1an 13 2707 K1 P07 YA A8 01, N3 TNING PR Wi past 1N ,1eaa
SERAWY NI ARTY R YT B 9 119Y 1T . ann

When a person enters the home, he must gaze upon
the name »“1v and utter it verbally; then the demon will be
subdued from causing harm in that house; also, the yetzer
hara will be subdued and will not prosecute him and will
desist from harassing him...and he must have in mind that
the name »1w stands for Yx=w" ninv't anrw—guardian of the
doorways of Yisrael.

Now, it is the prevalent custom not to leave the parchment
exposed opposite the name *“1w. It seems that the rationale for
this custom is based on the following halachah established by
the “michaber” (Y.D. 286, 5): mixn nipinw 1 o wow oiphs”
“maRma N1y 21 At Riphat aran nes 21w, 0w—in places where
there is filth, such as where infants are present, it is best to
cover the mezuzah; while in places of taharabh, it is a good
practice to have it visible. Addressing this point, the Turei
Zahav writes (ibid. 5): 5= *19%5 %93 fx=2 manw MWy PRI Y IRTY"
DWR VYR Prm RN TU53 13 PYRYnnY oya o3t ,1avay nm wm
DW 157 KYR ,07N2 5173 PRIT ERY 15,37 17 NN Y praw 1y e
SsR2 own e R noo1st naonn It is my opinion that it is not
proper to have it visible without any covering; that would
lead to an aveirah; every time people touch it, entering and
exiting, a little bit of the name »v will be erased, until it
will be erased completely with the passage of time, as we
in fact see in most houses; rather, a person should insert a
piece of glass there; thus, the name will still be visible.
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So, the reason we do not leave a hole opposite the name
*“1w in the case housing the mezuzah is to avoid the possible
prohibition against erasing a divine name. Yet, it is definitely
worthwhile to insert a piece of glass or see-through material so
that the name **w will be visible from the outside. For, as the
Zohar hakadosh explains, a person should gaze upon the divine
name as he enters and exits the house. Doing so constitutes
an amazing segulah to ward off the external forces of evil, who
will see this holy name on the doorway of the house. Even if
we refrain from making this opening in the mezuzah casings
inside the house, out of propriety, because sometimes small
children are there who are unclean; nevertheless, it is certainly
worthwhile to do so with the mezuzah on the doorpost at the
entrance to one’s home.

The Mezuzah Is on the Right
Corresponding to Yaakov Avinu

[ was struck by a wonderful idea that I would like to present
upon the royal table. We have learned of three good omens
associated with the mitzvah of mezuzah: (1) it is a segulah for
longevity, (2) it safeguards one’s household from all evil and
(3) the name *w is inscribed on the outside of the parchment
for added protection. Let us refer to that which is written in
parshas Bo (Shemos 12, 22): =wx 273 onvawt 3118 118 annpyy”
1IN FIRTT 0787 AR 91325 ' 93P ITRn TN YR 1pwna YN anpam qoa
N12Y norwnan 1t K91 nnan by i oroat et cnw Yy aipwnn by oan
“maa% o n3 YR—you shall take a bundle of hyssop and dip it
into the blood that is in the basin, and touch the lintel and
the two doorposts . . . Hashem will pass through to smite
Mitzrayim, and He will see the blood that is on the lintel
and the two doorposts; and Hashem will skip over the
entrance and He will not permit the destroyer to enter our
homes to smite.

We find the following elucidation in the Midrash (S.R. 17,
3): ,apye prNs mITa, NI nY YR1,EMNaR M1, q1pwnn YR onpan”
“mrwnan 1 RS o7 nR 7Ra ansra—“and you shall touch the
lintel” in the merit of Avraham; “and the two doorposts”
in the merit of Yitzchak and Yaakov; in their merit, He
will see the blood and He will not permit the destroyer .

It is worthwhile investigating which of the two doorposts
corresponds to Yitzchak and which corresponds to Yaakow.
This knowledge will help us determine whether the placement
of the mezuzah on the right doorpost is in the merit of Yitzchak
Avinu or in the merit of Yaakov Avinu.
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After researching the matter, we find an answer to our
inquiry in the sacred words of the Ma’aseh Rokeiach (Korach).
He cites this Midrash and adds the following: Y mrira sx1121
2pYe YW ANTRT I PTeY YITT ,2pYe Ta1 RIT AN Py e pne
“mM133 ROTIW MUURRY TR T pRxer pacy nun nasan—certainly
the fact that the mezuzah is affixed to the right side
corresponds to Yaakov; for, it is known to those in the
know that Yaakov’s midah is “tiferes,” which tends to the
right; whereas Yitzchak corresponds to the left doorpost,
representing gevurah. Thus, we have a definitive answer
that the placement of the mezuzah on the right doorpost
corresponds to Yaakov Avinu.

Now, based on what we have learned, we can illuminate the
matter further. For, we find several fascinating associations
between Yaakov Avinu and the mitzvah of mezuzah. Let us
begin with the following. Several of our holy sources teach us
that the numerical value of the name 2“py» is equivalent to seven
times the holy name n“1m (7x26=182). The source for this is
found in the Arizal’s Likutei Torah (Vayeirah): »s app» mny 282
aR27 3PP RN (-11D NPWRTR) 10,3490 K900 BT DR T TIE R
“ox m1e1m 't 1o yaw—this numerical equivalence is alluded to in
the passuk (Bereishis 28, 10): “And Yaakov departed from

Be’er Sheva” (“sheva” is the Hebrew word for seven).

Now, if we examine the two passages contained in the
mezuzah, we find that the name n“»11 appears exactly seven
times. In the first passage--“ox9w? ynw“—the name 1“1 appears
three times; in the second passage--“ymw ox mm“—it appears
four times. Thus, we can suggest that they correspond to Yaakov,
whose name equals seven times n“»11t, which corresponds to the
seven midot: .n1s%n 197,71, 1N, NARAN 123, TON

Let us propose another allusion to the mitzvah of mezuzah
associated with the name Yaakov, based on what the Rambam
writes (Hilchos Mezuzah 6, 1):

oRT 71 Y NwYY 13 770 2R 0 NN N3 WY nNIn ey’
YR YUY IR YIUR 18 7w 1 TORT,TImn 1 110a 1 TR NN qon
PPN Y RN 1P 1Y R, I N 1 maennwT Nt I8 NN
T ,TIN MER T AN IR DIMEY ey mEa apwn o nnht b
Syap o et a0 nTe et Bk ny ey There are ten
requirements that must be met by a house for the person
who dwells within to be obligated to affix a mezuzah. If one
of the requirements is lacking, there is no obligation for a
mezuzah. They are:
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1) for the area [of the dwelling] to be four cubits by four
cubits or more;

2) for it to have two doorposts;

3) for it to have a lintel;

4) for it to have a roof;

5) for it to have doors;

6) for the entrance to be at least ten handbreadths high;
7) for the dwelling not to be consecrated;

8) for it to be intended for human habitation;

9) for it to be intended to be used for a dignified dwelling;
10) for it to be a permanent dwelling.

We inscribe in the mezuzah the two passages “ynw” and
“ymw oX, which contain 170 words. Now, we can suggest the
following allusion contained in the mezuzah to the name 2“py».
The letter ", equaling ten, represents the ten conditions a house
must have according to the Rambam to qualify for the mitzvah
of mezuzah. The letters py equal 170, the number of words
contained in the two passages in the mezuzah. The last letter
of the name 2“py», the '3, which equals two, represents the two
passages inscribed in the mezuzah. Thus, we have accounted
for all four letters of the name 2“py*, to whom HKB”H said: mam”
“qon wR 953 Ponanwt gy 5ix—Behold, I am with you; and I
will guard you wherever you go.

The Inscription on the Mezuzah Begins with the
Passuk Shema Yisrael Instituted by Yaakov Avinu

This provides us with a wonderful explanation as to why
HKB”H commanded us to begin the inscription on the mezuzah
with the passuk: “tmx 't 1opbx 11 Yxawr yaw”. This passuk is
the basis of the mitzvah of Krias Shema. The Midrash on our
parsha (D.R. 2, 35) teaches us that Yaakov Avinu instituted the
mitzvah of Krias Shema to be recited by all future generations
of Yisrael:

nnvmab 2Py UIY APwR Yaw ARMIEY TRAwY 157 10 SRAw yaw”
YRS MINNYR BAR DYIPT 1A 081 ARYEA R 177 10RT Dwawn vah Rap
DR Iynwt 1, a1 2y 21a e 1At (3-10n NMRD3) 2005 oW 131,90
12979 1 DR Praw 1Y 1R, R1T 097K SRAW DR 1Y 9K 097 RAaws
219 737 AR 7Y a1 nshn T1a0 ow 1na werya anIR R NN R
1,123 AT 1RMEY 92T IR ORI 103K YRw 1wsy DUInIR TR 1
R LD LI

How did Yisrael merit the mitzvah of Krias Shema?
When Yaakov was about to depart from this world, he
gathered the shevatim together and said to them: “Perhaps
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when I pass from this world, you will worship another god.”
... They replied: “tnx’m1upbx 'noxawr yav”. He replied in a
whisper: “=y1aYpy iniobn 1125 ow 71m3” Rabbi Levi said: And
what do Yisrael recite now? “Hear O Yisrael, our father!
We continue to practice that which you commanded us—
‘Hashem is our G-d, Hashem is One.”

For this reason, HKB”"H commanded us to begin the
inscription of the mezuzah, which we affix to the right doorpost,
corresponding to Yaakov Avinu, with the passuk: i oxw ynw”
“amx ' 1pYR. With these words, we arouse our total emunah,
inculcated in us by Yaakov Avinu, to believe in the oneness of
Hashem. Itis to him that we address these words: “oxaw? ynw"—
to our father Yaakov, who is called Yisrael. To him we declare
that we still believe in the legacy he bequeathed to the original
shevatim and to all Jews throughout the generations: 127p%x "1t
“1mx 'm—"“Hashem is our G-d, Hashem is One.”

We can now rejoice for this enlightens us as to why the
mitzvah of mezuzah constitutes a segulah for protection. For, as
we have seen, HKB”H protected Yaakov from being harmed by the
malachim. Regarding Yaakov’s dream, it states (Bereishis 28, 12):
o7y DOPYR MR MM RIRwn Yan IR AR 3xm oo M atne
“pby axy st 13 2v1-- And he dreamt, and behold! A ladder
was set earthward and its top reached heavenward; and
behold! G-d’s malachim ascending and descending on it. And
behold! Hashem was standing over him. Rashi comments: axx’
“rw’ ,1y—Hashem stood over him to protect him. Furthermore,
HKB”H promised to protect him in all his future endeavors, as it
is written (ibid. 15): “qon 2wx Y52 PRanw 12y '8 n2m"-- Behold, |
am with you; and I will guard you wherever you go. Therefore,
when we write a mezuzah containing the seven names of Havaya—
sharing the very same numerical equivalent as the name a3“py*—
and we affix it to the right doorpost—corresponding to Yaakov
Avinu—we have a proven segulah, affording us the protection
HKB”H promised Yaakov.

We can suggestthat HKB”H alluded to the protection afforded
us by the mezuzah in his promise to Yaakov: “Behold, I am with
you; and I will guard you wherever you go.” In other words:
“Behold, I am with you”—I will always be with you, 2“py»—
via the seven mentions of the name Havaya, equaling z“py’,
inscribed in the mezuzah; “and I will guard you wherever you
go”—in every house you enter, surrounding yourself with the
kedushah of the mezuzah, associated with Yaakov, [ will protect
you; I will prevent the harmful forces from entering that house,
which has the kedushah of Yaakov imprinted on its doorway.
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Similarly, we can now appreciate why the mitzvah of
mezuzah represents a segulah for long-life and salvation from
death. Recall that this fact was derived from the juxtaposition
of the two pesukim “and write them on the doorposts of
your house and upon your gates” and “in order to prolong
your days and the days of your children.” We also pointed
out above that the word n“irm appears in the first passage of
Krias Shema without its first “vav.” Spelled this way, it is an
anagram for n“m r*—the warding off of death. This can be tied
in to the teaching in the Gemara (Ta’anis 5b): “nm X% 12228 2pyy"—
that Yaakov Avinu never died. They derived this fact from that
which is written (Yirmiyah 30, 10): @2 apy» »1ap X720 YR anxy
R WYPR ,BIAW PANR TP AN PINaR 1YW 2 05 YR nrn YRR
“@ora K1 AR DR YT i yary—“And you fear not, My servant
Yaakov, says Hashem, and do not become broken, Yisrael,
for behold I will deliver you from afar, and your seed from
the land of their captivity.” This passuk draws a parallel
between him (Yaakov) and his seed; just as his seed is alive,
so, too, is he alive. Hence, by fulfilling the mitzvah of mezuzah,
corresponding to Yaakov, we awaken the power of Yaakov
Avinu, who did not die; we his descendants are like him; just as
he continues to live, so, too, we continue to live.

The Shevatim Spoke with the Man
at the Doorway to the House

Continuing onward and upward along this exalted path,
let us proceed to explain why the name **w is inscribed on
the mezuzah for protection. We learn in parshas Mikeitz that
the shevatim went down to Mitzrayim a second time in order
to bring Binyamin to Yosef. They requested to speak to the
person in charge of Yosef’s household in order to apologize
for the money that was found in their saddlebags. The passuk
states (Bereishis 43, 19): 1Y% 192721 qo1° N2 by TwK wIR OX 1w’
“man mna—they approached the man who was in charge
of Yosef’s house and spoke to him at the entrance of the
house. Itis worthwhile explaining why they spoke with him at
the entrance to the house rather than inside the house.

We find an incredible explanation in the Siftei Kohen,
authored by the divine kabbalist Rabbi Mordechai HaKohen of
Tzfat, one of the young disciples of the Arizal. He posits that
they requested to speak with him specifically “at the entrance
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of the house.” For, that is the location of the mezuzah, which
has the name »*1¥ inscribed on its outer surface. Thus, they
intended to invoke the tefilah of their father Yaakov, who prayed
on their behalf employing the name »*1w, as it is written (ibid.
14): “woxn »19% @oama oov 1 »1w YR"—and may Kel Shakkai
(*“7w) grant you mercy before the man.

Based on our current discussion, we can add a spicy tidbit
of our own to his incredible explanation. We have learned that
there are numerous fascinating associations relating Yaakov
Avinu with the mezuzah: (1) He is associated intimately with the
passuk declaring the oneness of Hashem--“oxaw» ynw*, (2) the
mezuzah is affixed to the right doorpost, corresponding to Yaakov
and (3) the seven mentions of the name Havaya correspond to
his very name, 2“pp>. Now, seeing as Yaakov employed the name
*“1w to pray on behalf of the shevatim, we write this divine name
on the mezuzah, because we wish to extend this same protection
and tefilah to all Jewish households.

We can now appreciate why the shevatim chose to speak
with the man in charge of Yosef’s house specifically “at the
entrance of the house”—the location of the mezuzah, on the
right side, corresponding to Yaakov. There, inside the mezuzah,
the name n“»1t is written seven times, corresponding to the
numerical value of 2“py». Additionally, on the outer aspect of the
mezuzah, the name 1w is inscribed—the divine name Yaakov
employed in his prayer. Thus, they intended to trigger the merit
of Yaakov, who prayed on their behalf.

Therefore, let us follow in the footsteps of the shevatim, as
we enter and exit our houses. Let us stand at the entrance to
the house, next to the mezuzah and recall the invaluable words
of the Rambam: “Whenever a person enters or leaves the
house, he will encounter the unity of the name of HKB”H, and
will remember his love for Him. Thus, he will awake from
his sleep and his obsession with the vanities of time, and
recognize that there is nothing which lasts for eternity except
the knowledge of the Creator of the world.” Let us connect with
the kedushah of Yaakov Avinu, who instilled in us the emunah in
the uniqueness and singularity of Hashem, which is professed in
the first passuk in the mezuzah: “tmx 7 1wphx 1 HRw: yaw”. In
this merit, we shall enjoy the protection HKB”H promised Yaakov
Avinu: “q7n 1R 953 e gy oax mant’-- Behold, I am with you;

and I will guard you wherever you go.
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